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FRANCISCAN MISSIONS OF NEW MEXICO 1740-1760

By HENRY W. KELLY
CHAPTER III
MISSIONARY ACTIVITIES AMONG HEATHEN INDIANS: THE
MOQUINO APOSTATES AND THE JESUIT THREAT
HE TRUE missionary did not rest on his laurels, there
T
always was more work to do in that vague country
beyond the distant mountains. The claims of Spain to territory north of the settled portions of New Spain were as
all embracing as they were vague, and the missionary's zeal
to bring his message to unconverted tribes beyond the pale
of settlement met with the full approval of the crown. Padre
Varo asked for more missionaries to carry on the work
among the unconverted Indians, but, in spite of being shorthanded, the Custodia did not lack men who sought opportunities for fresh spiritual conquests although already burdened with the care of a mission.
The principal activity in the missionary field in this
period was among the Moquis, the Apache and the Navajo,
the first of these being a sedentary, agricultural people and
the other two being nomadic.
Turning to the Moquis, the padres found here a rather
unique and difficult problem. The Moquis were not really
gentiles, that is, Indians in their pristine heathenism. They
had been converted in the seventeenth century, but had
joined the general Pueblo revolt of 1680. After the reconquest of 1692 these Moquis (the modern name is Hopi) remained confirmed in their apostacy with great stubborness. 1
The Moquis were (and are today) a sedentary maizeplanting people, numbering at the time about ten thousand,
and living in a half dozen pueblos in what is now north1.

Hackett, Historical Documents, III, 30.
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eastern Arizona, some one hundred and fifty miles northwest of Zuiii. These pueblos, like .Acoma, were perched on
top of high, narrow, sandstone mesas accessible only by
treacherous, easily defended trails. The Moquis had retreated to these rock-tops to escape the ravages of their
traditional enemies the Apaches and Navajos, descending
to work in their corn fields below the mesas. 2
The problem of subduing and reconverting these
haughty Moquis was one of the most serious that confronted
the officials of New Mexico, both ecclesiastical and secular,
during the eighteenth century. Between 1699 and 1732 the
missionaries singlehandedly made four unsuccessful entradas
into the province of Moqui. In the same period four punitive military expeditions, accompanied by missionaries,
failed to subdue these stout warriors in their rock fortresses,
and the soldiers had to content themselves with destroying
the milpas. 3
To make matters worse the .Moquis welcomed those
Christianized Indians who, feeling themselves oppressed
and unhappy, abjured their faith, and fled from the missions
westward to find refuge among the Apostates. These malcontents increased the determination of the Moquis to resist
submission to Christianjty and the alien rule that it implied.
We have already seen that the Moquis exercised a disturbing
influence among the Zuiii Indians, greatly to the chagrin of
the padres. 4 During the great revolt of 1680 Tigua Indians
living in the missions of Sandia, Alameda and Pajarito,
south of Santa Fe and on the Rfo del Norte, deserted their
pueblos, the entire population decamping westward to the
province of Moqui. 5 All during the first half of the eighteenth
century it was the desire of the padres not only to reconvert
the Moquis and their Tigua guests, but to resettle these
abandoned missions. Up to 1740 the efforts of both the
2.
3.

4.
5.

Consult the map by Miera y Pacheco.
Hackett, Historical Documents, III, 30.
See N. M. HIST. REV., XV, 366.
Bancroft, History of New Mexico, 243-244.
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church and state to accomplish these ends met with no
success.()
Beginning in 1742 renewed missionary activity began
among the Moquis. The principal protagonist on the Franciscan side was Fray Carlos Delgado, for years minister at
San Agustin de la Isleta. This man was a credit to his
order, imbued with the virtues of St. Francis, combining
humility and kindness with a burning zeal for the propagation of the faith. He had disciplined his body with years
of hardships, and, in 17 42, although an old man in his middle
sixties, he was anxious to make an entrada into the hostile,
Moqui province.
In the early fall of 1742 Fray Delgado accomplished
his desire with amazing results. His plan was to remove as
many of the Moquis and the descendants of the runaway
Tiguas as possible to the missions in the east, where, in a
more conducive atmosphere, separated from the virus of
apostasy, instruction and conversion could be successfully
accomplished. Having been advised by some Christian
Moquis that the time was ripe for an entrada, because the
Moquis were at that time engaged in one of the their chronic
internal wars, Padre Delgado petitioned Governor Mendoza 7
G. The fact that groups of converted Indians did desert the mh;sions and join their
heathen brothers was vividly called to my attention last summer ( 1939). On August
26 I was at Walpi pueblo in the Hopi reservation, and ·witnessed the weird Snake
Dance. I became acquainted with a young Indian of that village named Leo Lacapa.
Having attended the Government school he spoke English very well. I learned that he
was half Tcwa, half Hopi. He explained that "long ago" his people had deserted the
pueblo of Santa Clara on the Rio Grande, and had moved westward to Hopi-1antl. where
they had been permitted to share part of the Walpi meHa with the under~tanding that
they would furnish warriors to repel the attacks of the fierce Navajo. This hand of
fighting Tcwas remained at Walpi, intermarrying with the Hopi, and their descendants are still there. The Navajo::; and Hopis no longer battle one another, but the
traditional enmity smoulders on beneath the surface. The Hopi reservation is surrounded on aB sides by the Navajo reservation, and its territorial integ-rity is continually violated by the more numerous Navajos. Navajos, Navajo sheep, cattle, and
hor~cs overrun the Hop is' land; the Navajos jam the Hopi villages during- their ceremonials, but the Hopis can do nothing but "grin and hear it or eut out the grin," for
the Navajos arc tall, awesome, horse-riding men, fifty thousand strong "While the
HoJlis arc short, dumpy and number only about five thousand. Hopi protests to the
g-m·crnmcnt have brought no remedy for their woes .
7. According- to Lansing B . Bloom, "The Governors of New Mexico," NE\V MEXICO
HisTORICAl.. REVIEW, X, 152, Gaspar Domingo de Mendoza was governor from 1739 to
1743.
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for aid in the form of a military escort and supplies. The
governor gave very slim assistance, supplying an escort of
only three soldiers and nothing else. Padre Delgado was
joined by Padre Ignacio Pedro Pino, and between the two of
them they collected a small band of a dozen Indians and
Spanish settlers. The party had to go on foot, having no
horses, and with practically no provisions. After a difficult
journey they reached the Moqui pueblos visiting all of them.
Padre Pino describing the journey said that he "ascended
personally to all the cliffs and pueblos where he was well
received." 8 As a result of the Civil strife many of the Moquis
sought refuge with the padres, and were willing to follow
them eastward. The missionaries could not remove all those
who wanted to go, for they lacked the equipment, food,
beasts of burden, and military assistance necessary for such
an undertaking. The padres started eastward toward Zufii
with four hundred and forty one Moquis, men, women and
children, old and young. It was a journey of great hardships, across fifty leagues of rough, uninhabited desert
country, the padres and their followers aiding the Indian
mothers to carry their babies, sometimes with as many as
four or five brown infants strapped onto them. The strange
caravan almost starved, being saved at the last moment by a
supply of food that came from Zufii in response to the pleas
of the runners sent ahead by Padre Delgado.
The padres appealed to Governor Mendoza for aid in
resettling the Moquized Tiguas in their old pueblos of
Sandia, Alameda and Pajarito. The governor refused to
take this initiative without special instructions from the
viceroy, and ordered the evacues temporarily settled at
Jemez, La Isleta and other missions. This arrangement was
carried out over the strenuous objections of the padres, the
Indians receiving two thousand pesos worth of live stock
and property to give them a new start in life. 9
8. Letter of Padre Pino to Commissary General, November 16, 1742, Hackett,
Historical Documents, III, 389.
9. There are numerous contemporary accounts of this dramatic exodus. I base my
information on the following: Report of Padre Lezaun, November, 1760, Hackett,
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The padres continued their agitation to gain royal
support for the settling of the converts apart in their own
pueblo or pueblos. The existing arrangement was very
unsatisfactory. The Christian Indians of the pueblos into
which these Moquis-Tiguas were crowded naturally complained of the discomforts and inconveniences caused them
by their uninvited guests, and the padres found it hard to
instruct the neophytes under such conditions. Padre Cristobal Yraeta wrote the commissary general, and begged him
to take the matter up directly with the viceroy in view of
Governor Mendoza's hesitation to support the project. In
the letters of Yraeta and other Franciscans, Governor Mendoza was censured for his serious lack of cooperation in the
Moqui endeavor. Had the governor sent an adequate escort
with the padres many more Indians would have been removed. As it was, many old people, children and sick were
forced to remain behind for lack of transportation. Yraeta
mentioned another entrada, planned for the following year
[ 17 43], to follow up the initial success,
. . . and thus it will be made clear to onr lord the
King and to all the world that it is not because of
us that the sowing of the divine word is retarded,
and that often the reason why no harvest is gathered is attributable to the very negligent ministers
[lay] that his majesty ... has, who attend to their
private interest. 10
The matter of the permanent resettlement of the four
hundred and forty one Moquis hung fire while reports and
counter-reports were exchanged in the typically methodical,
long winded, Spanish manner. In the meantime the indefatigable Padre Delgado was planning more entradas. His
attempt to enter the Moqui province in 17 43 was blocked for
10. Letter of Padre Cristobal Yraeta, November 24, 1742, Hackett, Historical
Documents, III, 389-390.

Historical Documents, III, 472; Letter of Governor Gaspar Domingo de Mendoza,
October 31, 1742, Hackett, HiBtorical Documents, III, 388; Letter of Fray Ignacio
Pedro Pino, November 16, 1742, Hackett, Historical Docume'nts, .III, 389; Ralph Emerson Twitchell, Lcadi~1g Facts in l\'ew Mexican History (Cedar Rapids, 1912), I, 439.
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some unknown reason by Governor Mendoza.U It was not
until September of 1745 that he was able to return to the
Moqui, having spent the previous year in the province of
Navajo, which bordered that of Moqui on the east. In June,
1745, Delgado petitioned Governo1: Joaquin Codallos y Rahal
for permission to go to the province of Moqui and also for
an escort. 12 On September 14, this permission was granted,
and an escort of eighty Indians was designated. 13
We are fortunate in- having Padre Delgado's own account of this apostolic excursion, written in November, 1745,
after the expedition. 14 Two days after receiving the gubernatorial permission to leave their missions, Padre Delgado, accompanied by Padres Jose Yrigoyen and Juan Jose
Toledo and the Indian escort, started for Moqui, which was
reached after two weeks of arduous travel. The padres
preached to the Moquis, asking them to give up their vices
and false gods. Their words evidently had some effect on
the listeners, for the Indians said that they would inform
the padres when they could come again, at which time they
might administer baptism. After this understanding had
been reached, the padres felt more at ease, and proceeded
to visit and examine the six Moqui pueblos, which were situated about six leagues one from another. 15 The padres took
an accurate census in each pueblo, the grand total being ten
thousand eight hundred and forty six persons. Delgado
mentioned especially the location of the pueblos as "rugged,
rocky heights with very rough and impassable ascents." Any
one who has visited the modern Hopis in their ancient cities
will certainly sympathize with the padres as they labored up
the steep trails in the glaring, desert sun.
11. Hackett, Historical Documents, III, 30.
12. According to Bloom, "The Governors.'' 155, Joaquin Codallos y Rahal was
governor of New Mexico from 1743-1749.
13. Ralph Emerson Twitchell, The Spanish Archives of New Mexico, compiled and
chronologically arranged with historical, genealogical, geographical and other annotations, by the authority of the State of New Mexico (Cedar Rapids, 1914), II, 215.
14. Letter from Padre Delgado to Commissary General Juan Fogueras, Isleta,
November 15, 1745, Hackett, Historical Documents, III, 414-415.
15. The 1778 map of Miera y Pacheco shows only five pueblos; Oraihe; Jongopavi
(Shongopavi); Thanos; Gaulpe (Walpi) ; and Aguatubi.
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Padre Delgado in this same letter to the commissary
deplored the fact that they had no large retinue of soldiers,
for, if that had been the case, they could have brought out
the Indians. Delgado asked Padre Fogueras to intercede
with the viceroy to force the governor to supply soldiers to
carry out this missionary work. "If it [the grant of soldiers] be made there can be no doubt we can promise ourselves notable results ... " It is not clear what role Padre
Delgado expected the soldiers to play in this missionary endeavor. Whether the soldiers were merely to help transport
and guard those Moquinos willing to leave their homes and
go east to the mission area, as in the case of those removed
in 17 42, or whether Padre Delgado had in mind the employment of force, a sort of apostolic kidnapping, is not clear.
There is no record that Father Delgado or other missionaries returned to the Moqui to capitalize on the friendly
attitude that they had created among the Indians, and it is
known that Father Delgado retired from active missionary
service shortly after this entrada. However, the project of
the resettlement of the Moqui-Tiguas, removed in 17 42, was
still in the air, and, after more than five years of wearisome
negotiations, the padres finally gained their wish. On January 23, 1748, Governor Codallos granted a petition, submitted by Padre Juan Miguel Menchero, asking for a tract
of land where the abandoned pueblo of Sandia (watermelon), a few leagues north of Alburquerque, was situated
for the purpose of resettling it with the by then Christianized Moquis, who had been living at Jemez and other pueblos
since 1742. 1 G Menchero submitted another similar petition
in April together with a dispatch giving the viceroy's approval. The governor now had every authority to act, and
sent Don Bernardo Antonio de Bustamante y Tagle to examine the tract of land needed for the reestablishment of
the pueblo, to make the proper distribution of crop and
pasture lands and water rights, to establish boundaries, and
give the missionary appointed to manage the pueblo royal
16.

Twitchell, Spanish Archives, I, 400.
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possession. Lands that had been granted to Spaniards
within the area to be s.~t aside for the Indians were to be
surrendered, and the owners were to be given land elsewhere. For judicial purposes the pueblo was to be attached
to Alburquerque and subject to its alcalde mayor. The
alcaldes of the various pueblos were ordered to see to it that
the Moqui Indians living in their respective jurisdictions
repaired to Sandia to aid with the construction of the new
pueblo, work to begin in May, 1748.
On May 14, Bustamante gathered together the several
Spaniards who owned land on the west side of the Rio del
Norte, and informed them of the gubernatorial decree. The
law allowed the Indians to have a league in every direction
from the pueblo. Bustamante, in consideration of the
Spaniards, refrained from making the measurement to the
west, which would have included their lands, but in return
they agreed to let the Indians graze their stock west of the
river. These vecinos must have had "pull" up at the governor's palace, but those owning land to the north and south
evidently had no such influence, for they had to bow to the
decree depriving them of their titled lands. No settlement
was necessary to the east, for there rose the almost sheer
face of the Sandia mountains, forming a perfect boundary.
Bustamante named the new pueblo and mission Nuestra
Senora de los Dolores y San Antonio de Sandia, placing
Padre Juan Joseph Hernandez in charge as pastor, and in
possession of the lands in the name of the Indians. The
measurement to the west remained short, and elsewhere
Bustamante ordered the erection of mud and stone boundary
monuments "as high as a man with wooden crosses on the
top of them" to mark off the mission lands. The pueblo was
then settled with three hundred and fifty Moquis of all
ages. 17
The new mission prospered, for in 1760 Sandia was
described as one of the most prosperous missions and a
17. My information for the refounding of Sandia is based entirely on Twitchell,
Spanish Archives, I, 235-237.
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strong bulwark against the fierce Faraones [called Pharaohs
because of their cruelty] Apaches. A still more convincing
proof of the success of this resettlement project is the fact
that Sandia survives today with the other pueblos. 18
The remainder of the story of missionary activity
among the Moquis for the period that concerns us can be
quickly summarized. According to available records it was
one of puny efforts and negligible rewards. In 1754, the
Moqui pueblos, as a result of continuous, internecine wars
and struggles with the Navajos and Apaches were reduced
to five, and the total population, made up partially of runaway Indians from the missions, had declined to eight
thousand. 1 n
In 1775 Padre Rodriguez de Ia Torre with a small
party of mission Indians visited the Moqui towns, being
well received and permitted to preach. However, this liberality availed him little, for, whenever the Indians showed
any signs of yielding to his persuasions, a "fiendish chieftain" (cacique endemoniado) would stand up and oppose
conversion on the grounds that his people were too sensible
and strong to become slaves of the alcaldes, although he
agreed that the padres were good men. In spite of his
failure to make much headway, Padre de Ia Torre remained
for two weeks with the Moquis. During his stay he heard a
rather amusing and curious story about a wooden plank on
which the Moquis had made an annual mark since the revolt
of 1680. The story went, that, when the board was completely covered with notches, the Indians would submit to
Christianity. Judging from the continual accounts of
Moquino impermeability to Christian teachings it is probable that they took care to provide themselves with a very
sizeable board, and made their notches as slender and snugly
arranged as possible. 20
18. "An account of lamentable happenings in New Mexico and of losses experienced daily in affairs spiritual and temporal: written by the Reverend Father Juan
Sanz de Lezaun in the year 1760," Hackett, Historical Doc1tments, III, 473.
!G. Account of Padre Lezaun, Hackett, Historical Documents, III, 469.
20. Bancroft, History of New Mexico, 256.

50

NEW MEXICO HISTORICAL REVIEW

To sum up, we see that the middle of the eighteenth
century brought considerable missionary activity among the
Moquis. From the Franciscan's point of view it was desirable to transfer the potential Christians to a more favorable atmosphere in the east, but when this was not possible,
attempts to convert and instruct the Moquis in their native
haunts were made. On the whole it must be said, excepting
the one spectacular triumph of Padres Delgado and Pino in
1742, their sincere and strenuous efforts far outweighed
the practical results obtained. The padres blamed their
failure on the stubbornness of the Moquis; the inaccessibility of their pueblos from the mission area; the non-cooperation of the secular authorities in providing military escorts and supplies for the entradas, and, most important, on
reports that reached the Moquis of the unjust exactions
imposed by the governors and the alcaldes mayores upon the
mission Indians. These unsavory and contradictory hiproducts of Christianity naturally caused the Moquis, and
all other gentiles, to think twice before submitting to baptism. The conservatism of the Moqui and his attachment
to his ancestral religion and customs must be exceptionally
strong, for modern missionaries of all sects throughout the
nineteenth and twentieth centuries have made little headway
and that, in an age when a change of creed entails no change
in political and social status.
In connection with the missionary activities of the Franciscans among the Moquis there is an interesting side development, which throws light upon the relations of the
Religious Orders with one another in the field of missionary
endeavor. It is generally known that the Orders of regular
clergy, the Jesuits, Franciscans, Dominicans, Augustinians,
Mercenarians and others were imbued with a lively esprit
de corps, which occasionally over-developed into bitter
rivalry and envy of one another's achievements. In their
educational establishments, the splendor of their churches,
their missionary endeavors, and in all other phases of their
varied activities the Orders vied with one another. Up to
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a certain point this rivalry was beneficial, for it made for
progress, for efficiency, for the correction of abuses and the
adoption of reforms in order to keep pace with the competition. However, when, in an excess of rivalry, the Orders
forgot that they were fundamentally all striving for the
same ends, they not infrequently check-mated one another,
so that the program as a whole suffered. In the specific
case of the Franciscans in New Mexico this spirit was only
faintly suggested, bus sufficiently so to make it historically
significant.
Since the earliest thrusts into New Mexico in the sixteenth century, the Franciscans had enjoyed a monopoly
of ecclesiastical power. All during the seventeenth century,
up to the revolt of 1680, they had sole control of this mission
area, the blood of twenty one Franciscans indelibly sealing
this right, which was further confirmed when the padres
returned with de Vargas and his reconquistadores.
It is easy to imagine the consternation of the padres,
when, for the first time in two centuries, their monopoly was
threatened. A royal cedula of July 19, 1741, ordered three
Jesuits from Primeria Alta (what is now the Gila district of
Arizona) to work among the Moquis, replacing the Franciscans.21 The royal motives behind this decree are quite
clear. The Franciscans had signally failed since the reconquest to pacify and convert the troublesome Moquis, and the
crown desired to give the efficient Jesuits a chance to crack
this tough nut.
This decree raised a storm of opposition among the
Franciscans. It was a direct slap at their collective pride
and at their long record of service. They regarded the prospect of having to surrender the Moqui vineyard to the
Jesuits as gall and wormwood. It has been suggested that
Father Delgado's great achievement of 1742 was partially
inspired by a desire to win back the favor of the crown, and
21. Letter of Padre Cristobal de Escobar y Llamas, provincial of the Society of
Jesus in New Spain to the Viceroy, Mexico, November 30, 1745, Hackett, Historical
Documents, III, 417.
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block the advent of the Jesuits. 22 Meanwhile, the execution
of the decree hung fire in the best Spanish manner. Padre
Delgado, as chief protagonist in the Moqui field, wrote letters in opposition to the change. He discounted the claims
of the Jesuits that the Moquis wanted the padres prietos
(Jesuits) instead of the padres azules. On the -contrary
Delgado claimed that the Moquis were opposed to the advent
of the Jesuits, that they would only undo his work, cause
great expense to the crown and in the end lose their lives
for nothing. Padre Delgado exposed for an instant a
sample of the unchristian feeling that arose between the
Orders by hinting that the Jesuits were interested in the
Moqui province because of the gold that was thought to
exist in the semi-lengendary Sierra Azul that was located
somewhere in that region. 23 Delgado, hearing rumors of an
unsuccessful attempt on the part of the Jesuits to enter the
Moqui in 1743, wrote to the Commissary; "this is proof ...
that our beloved Jesus does not desire that a work which
our order has cultivated for so many years shall be destroyed
by this means, or that we shall lose our labor, even though
it is all directed towards the same ends." 24
However, the Jesuit threat did not materialize. One of
the contributing factors for the failure of the royal plan to
develop was the attitude of the Jesuit officials themselves.
Surprising it is to learn, and in direct contradiction to the
"rivalry" theory that has been advanced, that the Society of
Jesus was opposed to this change. In a letter written by the
Jesuit provincial of New Spain, Cristobal Escobar y Llamas,
to the viceroy in November, 1745, he sought to excuse his
Order from undertaking the evangelization of the Moqui
province, advancing some reasons which in themselves
would not have been real hindrances had the Order been
Bancroft, History of New Mexico, 246.
Padre Delgado to the Commissary General, June 18, 1744, Hackett, Historical
Documents, III, 394.
24. Letter of Delgado to the Commissary, November 15, 1745, Hackett, Historical
Documents, III, 415,.
22.
23.
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willing to undertake the task.~" The provincial seems to
build up his case by deduction from the premise, "that the
Order has enough on its hands, and does not want to be
bothered with the Moqui," supporting this preconception by
all the plausible excuses available.
Fray Escobar pointed out the following factors that
rendered compliance with the royal order difficult or nearly
impossible. First of all, he stressed the scarcity of the
Jesuit workers in view of the disproportionate size of their
jurisdiction, and the heavy mortality brought on by the
rigorous missionary life.
Secondly, he cited the provision in the Recopilaci6n de
Indias, which forbade the operation of missionaries of different orders in the same region.~H Escobar claimed that
the success of Padre Delgado in 17 42 had placed the province
of Moqui in Franciscan hands, and that to interfere then
would be illegal. This second point of Escobar certainly
reveals the Jesuit frame of mind. If the order had really
wanted the Moqui jurisdiction, a general law such as the
provincial cited could have offered little real difficulty, for
such laws were constantly being ignored or freely interpreted to meet specific colonial requirements.
Thirdly, Escobar dwelt on the inaccessibility of Moqui
from Pimeria Alta. According to him there were only two
gateways, both of which offered difficulties. The first was
through New Mexico passing up the Rio del Norte and then
westward to Moqui. This tramping of Jesuit feet through
the Franciscan domain might have caused trouble. The
second route lay directly north from Sonora to Moqui, but
was infested by hostile Apaches.
Fourthly, the inaccessibility of the province and the
lack of intervening missions would make imperative expensive convoys and escorts, payment for which would necessitate the doubling of the annual salary of three hundred pesos
to each missionary.
25. Letter of Fray Escobar to Viceroy, 1745, Hackett, HU.torical Documents, III,
417-418.
2G. Rccopilaci<5n de lndias, la'-\' 32, title 10, Book !.
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Lastly, it would be necessary to supply each missionary
with an escort of four to six soldiers completely under his
command for a period of at least three or four years. Certainly the last two arguments must have appeared quite
formidable in the eyes of the impoverished government.
As a result of this report and the recent success of the
Franciscans among the Moquis, the king was brought around
to favor the Franciscan case, and drop his scheme. He was
convinced that he had been misinformed respecting the
geographical location of Moqui, the hostility and power of its
people, and the vain efforts of the soldiers and friars to
reduce them. The fact that two missionaries had gone
almost alone, without costing the royal treasury a centavo,
and had returned with four hundred and forty one converts
was a very impressive accomplishment in royal eyes. It
meant that the Moquinos were neither so far removed from
New Mexico, or so obdurate in their apostacy as had been
alleged. Therefore, in November, 1745, in a royal cedula,
the king reasoning along these lines, switched from the
Jesuit camp and ordered the viceroy to cooperate fully with
the Franciscans. 2 7
The padres azules weathered the jurisdictional storm,
but as we have seen the fundamental Moqui problem remained for the most part unsolved.
CHAPTER FOUR
MISSIONARY ACTIVITIES AMONG HEATHEN INDIANS:
NAVAJOS, APACHES, COMANCHES, AND GENIZAROS

Besides the efforts made to return the strayed Moquis
to the fold, the conversion of the neighboring heathen
nomads was of great concern to the eighteenth century missionary. The difficulty in dealing with the nomad Indians
was double that encountered with the sedentary pueblo
Indians. These Indians not living in permanent settlements
were hard to locate and control. Before effective conversion
27.

Bancroft, History of New Mexico, 246.
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and instruction could begin, it was necessary for the padres
to persuade these people to give up their drifting existence
and settle in one place. This reduction to mission life involved a profound change in their traditional manner of living, a change that many Indians refused to make unless
under considerable pressure.
The nomads that were given most attention by the missionaries were the Navajos and the Apaches. The Navajos,
usualiy classified as a nomadic people, were far less nomadic
than the word implies. They roamed about a fairly limited
area, essentially corresponding to their present-day reservation, an area extending roughly from the San Juan Valley in
northwestern New Mexico, westward to the Colorado River,
and they did settle in one place long enough to plant corn.
With these facts in mind the Navajos can be called a nomadic people. The Apaches were more truly nomads, and
were found widely scattered over all the mission area.
The records of missionary activity among these tribes
during the early decades of the eighteenth century are extremely scanty. In 1733 the custodian, Padre Jose Ortiz de
Velasco, founded a mission of Jicarilla Apaches on the Rio
Trampas, five leagues north of Taos. It prospered for awhile
under Padre Mirabal, there being one hundred and thirty
Indians at the mission in 1734. However, for some unknown
reason the governor, Geruasio Cruzate y Gongora, 1 ruined
the project by sending soldiers from the })residio at Santa
Fe, who ejected the Indians. The mission had not been
revived by 1744. 2
Let me say before going further that it is impossible to
consider separately the dealings of the padres with the
Navajos and the Apaches. A glance at the map will show
that the region labelled "Provincia de N abajoo" lay directly
west of the central mission area of the Rio del Norte. In
the numerous accounts of the entradas and conversions these
1. According- to Bloom, "The Governors," 155, Gcruasio Cruzatc y GOngora was
governor of New Mexico from 17:31 iu 17:36.
2. "Declaration of Fray Miguel Menchero, Santa E:"trbara, May 10, 1744!'
Hackett, Jh.c:;foric(Ll Docwmcnls, III, 40:-J; Baneroft, Hi ..,tory oj Nc1D ;llcxico, 2·12.

56

NEW MEXICO HISTORICAL REVIEW

occurrences always took place in "the province of Navajo."
It is never quite clear whether the converts were Navajos or
Apaches, for both seem to be associated with the same
province. Sometimes the Indians of this region are spoken
of as Navajos, then in the same breath as Navajo-Apaches
and again as just plain Apaches. For this reason I shall
straddle the issue and combine the missionary activities
among the two tribes as one and the same endeavor using
the same two words interchangeably.
The person to initiate the flurry of missionary zeal
among the Navajo-Apaches that marked the fifth decade of
the eighteenth century was the ubiquitous, indefatigable
Padre Carlos Delgado. In March of 1744, in between trips
to the Moqui, Father Delgado, accompanied by Padre Jose
Trigo Irogoyen, entered the Navajo province, and reported
the conversion of five thousand Indians. Father Irigoyen,
writing to the commissary general in June, 1744, asking to
be confirmed as Delgado's assistant in future entradas,
praised the old missionary in exalted language. He dwelt on
Delgado's saintly character and his amazing success among
the heathen Indians. The young and enthusiastic assistant
felt inspired at the mere thought of working in association
with Delgado. Speaking of the projected entrada into Moqui,
Padre Trigo wrote :
I am impatient for the time to come, for although
many hardships of hunger, thirst and nakedness
are to be endured, such good companionship sweetens the affliction ... I came away from the province
of Navajo confounded at witnessing the ease with
which the said reverend father wins souls, and I
can only think that the Divine Majesty, for a purpose so high, permits the heathen, at the mere sight
of his apostolic and religious character, to yield
with indescribable impetuosity to the yoke of our
holy Catholic faith. 3
3. Letter of Father Irigoyen, Jemez, June 21, 1744 to the Commissary General,
Pedro Navarrete, Hackett, Historical Documents, III, 413.
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We are again fortunate in having Padre Delgado's own
account of the entrada that he and Padre Jose Irigoyen made
into the province of Navajo in March, 1744. Starting out
from Padre Irigoyen's mission, Jemez, they traveled west
for four days, encountering floods and inclement weather,
after which they reached the province. They preached in the
scattered Navajo mncherias with such effectiveness that the
Indians asked them to remain while they summoned their
widely dispersed brothers, who had not yet heard the gospel. The padres stayed there for six days converting all the
Indians, and placing them in missions in their own province.
The Indians promised to send a delegation to Santa Fe to visit
Governor Codallos, who aided the padres in making this
entrada, which they did towards the end of March. The
padres presented their proteges to the governor, who received them with kindness and flattery, promising them protection, as vassals of the king, from their enemies.
The secret of Padre Delgado's amazing knack for connrting the heathen is partially revealed when he himself
admits that his success was made easier by the distribution
of gifts in the form of cloth, beads, ribbons, tobacco and
other novel articles pleasing to primitive man, a device employed by all missionaries in all ages. By their gifts and
kindness the two padres left a very friendly feeling in the
province of Navajo. 4
An insight into the fine character of this old missionary
is afforded by a second letter written by him on the same
day, June 18, 1744, to the Commissary Navarrete, a letter
pervaded by a touching, more personal flavor, not encountered in the previous official report. Delgado asked Navarrete to send him a fresh supply of materials nescessary to
make presents for the heathen Indians, the cost of which
was to be charged to his own account in the Custodia records. The old campaigner was keen to continue his work,
4. Letter of Fray Carlos Delgado, June 18, 1774, to Commissary Navarrete,
Hackett, Hi8torical Document8, III, 391-393.

58

NEW MEXICO HISTORICAL REVIEW

but he found himself with exhausted funds and as poor as
Saint Francis.
On this journey to the Navajoo I was left without
habit or sandals or anything else, on account of the
country being so rough; I am ... indecent to appear before a human being, and have no one
to whom to apply unless it is to your Reverence, of
whom I ask, not a new habit or new sandals, but
something old that may be spared there.
Delgado also asked the commissary for a young assistant to take care of the mission of Isleta during his absences
on missionary trips. In spite of his sixty-seven years Padre
Delgado felt strong and eager to carry on his arduous work,
and spoke of his intentions of making an extensive entrada
into Moqui and Navajo the following year.
Governor Codallos was cooperating with the padres. in
their missionary work in the Navajo province, and petitioned the viceroy for three or four additional religious, who
might devote all their time and energy to this work, not
being hampered with the care of existing missions. Fray
Delgado knew only too well the rigid requirements for a
successful missionary in that harsh land, and asked the commissary, in the event that this petition was granted, to see
that the new recruits "are over forty years of age, mild,
humble, stripped of all property and that they know how to
endure many hardships." 5
Father Delgado did make his intended trip to the
Navajo in the fall of 1745. The details of his accomplishments this time are lacking, but he returned with one exciting bit of news. It seems that while in the Navajo, the Indians had told him about a distant mystery-wrapped, Indian
Kingdom called El Gran Teguayo, the capital city of which
"is so large that ... one can not walk around it within eight
days. In it lives a king of much dignity and ostentation ... "
The Spaniards, both adventurers and missionaries, had been
5.

Letter of Fray Delgado to Commissary Navarrete, June 18, 1744, Hackett,

HistOTical Documents, III, 393-394.
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chasing the shadowy, tantalizing, elusive El Dorado in one
form or another ever since they first set foot in the New
World. On a few rare occasions they caught him, but most
of the time the chase led to disillusionment and stark reality.
Padre Delgado also had his El Dorado in which he believed,
for he intended to seek it at the next opportunity. He also
probably realized that the royal purse strings might be
loosened by reviving interest in the Northern Mystery.n
From all accounts the entrada into the Navajo in the
fall of 17 45 was Padre Delgado's last plunge into the wilderness. He was unable to chase his Teguay6 rainbow, and
from then on the grand old man settled down to a less rigorous life at Isleta. He by no means dropped his enthusiasm
for the cause, and we shall hear from him again in another
connection.
Governor Codallos succeeded in arousing the interest of
the crown in the Navajo project, but action was held up by
the usual red tape. A royal order of November 23, 17 45,
ordered the viceroy to make a complete report to be sent to
the king concerning the accuracy of the Franciscan report
that in May of 1744 Padres Irigoyen and Delgado had
reduced and converted five thousand Indians. The crown
was indeed impressed with this "marvelous event," especially since the padres claimed that it was done with no cost
to the hacienda real. In case of the truth of the Franciscan
claims the viceroy was to "attend by all possible means to
the increase and extension of these new reductions and conversions ... " 7
As a result of these instructions the viceroy in 17 46
ordered the founding of four missions in the Navajo country, protected by a garrison of thirty soldiers. This was the
order of a remote viceroy, fifteen hundred miles to the
south, and, like many other well intentioned decrees that
were not framed in the knowledge of local conditions, it ran
6.

Report of Padre Dc>lgado to the Commissary, undated, probably 1745, Hackett,

Historical Docu,ments, III, 416.
7.

A royal order of November 23, 1745, to Viceroy Conde de );"'ucnelara, Hackett,

Historical DocumMtts, III, 41 G.

60

NEW MEXICO HISTORICAL REVIEW

into snags. Governor Codallos found it impossible to spare
the mission guard stipulated, which would have meant reducing his garrison by over one-third, especially at a time
when the Apaches were giving so much trouble. 8
The same year while matters were at a standstill, Fray
Juan Miguel Menchero, in his capacity as ecclesiastical visitador made an official tour of inspection throughout the
Custodia. Deciding to try his hand at real missionary work
he went into the Navajo province, and by his energy induced
about five hundred "Apaches" to return with him and settle,
for the time being, at a place called La Cebolleta [little
onion], a few leagues north of the mission of Laguna. 9 He
baptized· all the children, but in spite of their requests, refused baptism to the adults while they were trained in the
rudiments of the faith. 10
There is a hiatus in the account from 1746, when Padre
Menchero coaxed the Navajo-Apaches to Cebolleta, until
1749. In 1748 wars between the Navajos and their enemies
the Utes and Chaguaguas slowed up the missionary program.U In 1749 Governor Codallos was replaced by Tomas
Velez Cachupin, a young and vigorous man. 12 In response
to Padre Menchero's pleas he obtained viceregal approval
for the founding of the much talked of missions, not in the
wild, inaccessible Navajo province, but southeast of that
province in the more convenient Acoma-Laguna region
where a start had already been made. Accordingly, the
neighboring missions of Cebolleta and Encinal were established, the latter located a few leagues north of Acoma,
additions being made to the Navajo-Apache converts already
at Cebolleta. Padre Manuel Vermejo was stationed at Cebolleta, and Padre Juan Sanz de Lezaun at EncinaJ.l3
8. Bancroft, History of New Mexico, 247.
9. Consult the Miera y Pacheco map.
10 .. Letter from Fray Juan Mirabal, San Juan, July 8, 1746, to Commissary
Fogueras, Hackett, Historical Documents, III, 420.
11. Bancroft, History of New Mexico, 248.
12. According to Bloom, "The Governors~" 155, Tom3.s Velez Cachupin was gover-.
nor of New Mexico from 1749 to 1754.
13.
Report of Padre Juan de Lezaun, November 1760, Hackett, Historical Documents, 471; Bancroft, History of New Mexico, 248.
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At the same time the crown acceded to the request of
Padre Menchero, made through Governor Codallos five years
before, for the support of several missionaries in the province of Navajo.H In 1749, according to Padre Andres Varo,
four missionaries were working in this province: Padres
Manuel Trigo, Cayetano Trigo, Andres Garcia and Joseph
RubioY
Thus the Franciscans were working both among the
Indians in their native haunts and among those that they
had removed and settled at Cebolleta and Encinal. For a
while everything seemed to be progressing nicely, but the
initial success was rather suddenly reversed by a series of
dramatic misfortunes ending in the collapse of the whole
program.
In the first place, the new Governor Cachupin, according to the Franciscans, after having aided the padres in
obtaining royal approval of their plans, not only refused to
offer them material aid, but obstructed their efforts by his
open and bitter hostility. Fathers Vermejo and Lezaun,
stationed respectively at Cebolleta and Encinal, worked for
five months under great hardships and danger, with no other
protection or aid "than that of heaven." The governor
remained deaf to their pleas for supplies and a military
escort. Only once after great delay did he send Vermejo a
few necessities; a little corn, some sheep, and one half pound
of indigo [aiiil]. He sent nothing at all to Lezaun. This
negligible aid excepted, the padres supported themselves and
the Indians at their own cost. So destitute were they that
they did not have even the necessary equipment to say Mass,
being forced to travel seven leagues through dangerous
country to Laguna for this comfort.l''
Their position was made far more untenable and the ill
will of the Indians was aroused by a dramatic incident that
occurred on October 26, 1749, at the mission of Cebolleta.
Governor Cachupin was passing through the region on a
14.

See alJuYc, p. fi.S.

15.
16.

Report of Padre Varo. 1749. B. N .• Leg. 8. Doc. 57. Folio 11-llv.
Report of Padre~ Vermejo and Lezalm, October 29, 1750, B. N., 16.
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tour of inspection, and stopped to visit Cebolleta. His
retinue included Padre Miguel Menchero, the alcalde mayor
of Laguna, assorted vecinos and a number of soldiers.
Padre Lezaun had come from Encinal, and, of course, Vermejo was present. Cachupin, whom the padres all characterized as young, inexperienced and hot-headed, suddenly
by caprice seized a bow and arrow, and, deliberately aiming
at one of the Apache neophytes, released the shaft. Fortunately, the arrow broke as it left the bow due to the governor's clumsiness, but the flint head struck the unlucky Indian
in the groin drawing blood. Padre Vermejo immediately
rebuked the governor for his cruelty and folly.
And I told him to consider what he had done, that
such tricks would result in great harm to us. He
replied to me in the presence of all, that even if
he had killed him, who would call him to account?
This he said with great haughtiness and pride, to
which I replied that the man's wife, his sons, and
all those gentiles would [call him to account], and
that the Viceroy had a Royal Audiencia at the
head, and the King, a CouncilY
This unfortunate incident left affairs simmering at
Cebolleta and Encinal. The Indians were naturally quite
peeved to put it mildly, and the incompatibility of the actions
of a Christian governor with the doctrines of kindness that
the padres had been impressing upon them must have struck
them. The two missionaries, alone without a guard, among
hundreds of ruffled Apaches, certainly were not in an enviable position.
The acuteness of the situation was further aggravated
when Cachupin forced the Indians of Laguna to go to Cebolleta and those of Acoma to Encinal to work his fields and
build houses and churches for the benefit of the new mis17. Vermejo-Lezaun Report, 1750 B. N., Leg. 8, Doc. 82, Folio 6-6v. "Y diciendole yo que mirara Io que bacia que de aquellas burlas nos podrian resultar graves
dafi.os; me respondi6 en presencia de todos que si le hubiera muerto quien se Ie habia
de pedir 1 Con mucha soberania y imperio: a que respondi que su muger, sus hijos
y todos aquellos Gentiles, y que el Virrey tenia una Real Audiencia en cima y el Rey,
un Consejo."
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sions. The discontent of the converted Indians at the enforced labor so impressed the Apaches that they were
strengthened in their growing determination to have none of
Christianity and the ills it brought in its wake. 18
To make matters worse, strained relations developed
between the Navajo-Apaches of Encinal and the Indians of
.Acoma. 19 For centuries the tall, fierce, Navajos and Apaches
had harried the dumpy, Pueblo Indians, and the Acomans
had suffered in particular. It was to escape these terrible
marauders that they had become sun turtles, living atop a
shadeless rock, just as their sedentary relatives at Mesa
Verde and Frijoles had taken refuge in holes high up on
cliff walls to escape the same enemies. The Pueblo people in
general and the Acomans in particular hated and feared the
Navajo. He was the traditional enemy as was the Moor of
the Spaniard. If such were the feelings of the .Acomans for
the Navajos it is easy to understand how bitterly ironic it
was to draft them as workmen constructing homes for their
foe.
Early in 1750 the Navajo-Apache increased the apprehension of the .Acomans by petitioning Governor Cachupin
for permission to move their residence to a place called
Cubero, only a couple of leagues north of Acoma, where
water was more abundant, there being a small stream that
ran eastward into the artificial lake at Laguna. The Acomans registered a vigorous protest, for, if this request was
granted the enemy would be planting corn in their own milpas, which were scattered about at considerable distances
from their rock. The .Acomans certainly did not want their
food supply and lives to have to depend on the protection
of the slow-moving and distant presidio at Santa Fe.
It was to settle this dispute with justice and to the
satisfaction of both sides that Governor Cachupin on March
24, 1750, ordered Lieutenant General Bernardo Antonio de
18. Report of Padre Lezaun, 1760, Hackett, Historical Documents, III, 472.
19. Illustrative of the confusion of terms that exists in the documents concerning
the missionary activity among the Navajos and Apaches, Governor Cachupin in an
official letter referred to the Indians of Encinal and Cebolleta as "Navajo~Apaches,"
while the padres call them "Apaches" fairly consistently.
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Bustamante y Tagle, whom we have met before in connection with the reestablishment of Sandia Pueblo, assisted by
the vice custodian, Fray Manuel de San Juan Nepomuceno y
Trigo, to go to the troubled area. Padre Trigo was to help
Bustamante in settling the dispute, especially in preventing
bloodshed between the Navajos and Acomans, which would
, destroy the gains made in the conversion and settlement of
the nomads, and would result in harm to the less bellicose
Acomans. Here was a delicate situation, requiring real,
diplomatic tact and skill. 2 o
As it turned out the mediators were spared this ticklish
job, but faced with one infinitely more difficult. On April 16,
1750, just as Trigo had reached Laguna on his way to Encinal, Bustamante who had preceded him, gave him the terrible news that the Navajos of Encinal and Cebolleta had
revolted and driven out their padres, Juna de Lezaun and
Manuel Vermejo. 21
Upon receipt of this news Padre Trigo immediately, the
same day, tried desperately to salvage the fruits of months
of hard missionary labor. Accompanied by Bustamante, the
alcaldes mayores of Acoma-Laguna and Zuni, their lieutenants and other Spaniards, he hurried to Cebolleta, and made
a valiant but vain attempt to win back the revolted neophytes. He addressed the Indians with much eloquence and
zeal promising them the friendship and reward of God and
the Spaniards if they would return to the faith. They would
be molested in no way, could build their pueblo in any good
spot they chose, and those Christians who wanted instruction could come to the padre, who would live nearby, but
apart from the Indians. Trigo's words seem to imply that
the "mission" of Cebolleta, like that of Encinal, was still an
uncompleted, makeshift village. If great progress had been
made in the construction of an elaborate adobe pueblo the
20. Letter of Governor Tomas Velez Cachupin, Santa Fe, March 24, 1750, to Vice
Custodian Trigo, Hackett, Historical Documents, III, 424-425.
21. Letter from Padre Trigo to Bustamante, April, 1750, Hackett, Historical Documents, III, 432.
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Indians of Encinal would not have been so inclined to move
to Cubero.
The reply of the Indians to Padre Trigo's exhortations
is a poetic masterpiece, beautiful in its simplicity and directness; indicative of how strong the wanderlust beat in the
nomad's breast and how slight was the grasp of the Navajo's
mind on the significance of the Christian religion.
They the Indians of Ceboiieta replied that they did
not want pueblos now, nor did they desire to become Christians, nor had they ever asked for the
fathers; and that what they had ali said in the beginning to the Reverend Commissary, Fray Miguel
Menchero in 1746 was that they were grown up,
and could not become Christians or stay in one place
because they had been raised like deer, that they
would give some of the children who were born to
have water thrown upon them [indicating a complete ignorance of the significance of baptism] and
that these as believers, might perhaps build pueblos
and have a father, but that now they did not desire
either fathers or pueblos; that they would be, as
always, friends and comrades of the Spaniards,
and that if the father wished to remain there they
would do him no harm, but that they could not be
Christians.
To this fair-minded reply Padre Trigo countered with
more concessions. He offered to give them a new father if
they found fault with Padre Vermejo, or if that did not suit
them he zealously offered to stay himself and instruct the
children. The Indians replied that they had no complaint
against their minister other than that he was so poor that
he could give them nothing. They repeated that they had
given Padre Menchero no promises of becoming Christians,
and had only aiiowed water to be "thrown upon" their children because the parents who brought children were rewarded with gifts of hoes and picks.
Having failed to win back the Indians of Ceboiieta,
Trigo, Bustamante and their retinue went the next day to
Encinal with as little success. The chief of the Navajo-
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Apaches, Don Fernando, spoke for his people, giving similar
replies to the exhortations of the Spaniards. He added that
Padre Menchero had not given them all the gifts he had
promised for having brought their children to be baptized.
Menchero's promises had been lavish to the extreme, far in
excess of his ability to fulfill them. He promised to send the
Indians horses, mares, mules, cows, sheep and clothing, the
very things most prized by these nomads.
All these parleys were carried on through a Christianized interpreter. Padres Lezaun and Vermejo were evidently not present, but even in their cases I have found no
definite proof that they were able to speak the Navajo-Apache
dialect. The faintness of the impression that these padres
made upon their charges during their five months sojourn
would seem to indicate their inability to communicate
directly with the potential converts. The Indian interpreter
put everything into a nut shell when he said to Bustamante
and Trigo:
I know these people well, for they are my people
and relatives, and I say that neither now nor ever
will they become Christians. They may say yes in
order to get what is offered them, but afterwards
they say no. My mother and sister who are here,
are the same, and I have not been able to persuade
them to come with me and be Christians. 22
This is how the program of converting the NavajoApaches stood in 1750, even more of a failure than the
Moqui program. The padres had followed the same tactics
as with the Moquinos. They felt that the best policy was to
coax the nomads out of the fastnesses of the province of
Navajo, where it would be difficult to reach them, and settle
22. The entire account of these negotiations between the Navajo-Apaches of
Encinal and Cebolleta and the Spaniards is based on written testimony, taken immediately after the episodes by Bustamante at the request of Padre Trigo as proof and
justification of his sincere efforts to win back the revolted Indians, from the various
alcaldes mayores and their subordinates who witnessed the occurrences. Captain Fernando Ruyamor, alcalde mayor of the pueblos of Acoma and Laguna, was the chief
witness. The evidence he offered was duplicated and enlarged by that of his lieutenant,
Pedro Romero; and by that of Don Ignacio de Ia Barrida, alcalde mayor of Zuni.
Hackett, Historical Documents, III, 433-437.
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them in new missions. By settling them near at hand, in the
region of Spanish influence, the padres hoped to convert and
civilize them. Padre Menchero in 1746 had been liberal with
his gifts and even more so with his promises of more, which
accounted in great part for his success in bringing the
Navajo-Apaches to Cebolleta. Once there, they found the
promised gifts far in arrears, and their present padres too
poor to satisfy their desires-this being their only complaint
against them. Their nomadic instincts, the desire to be on
the move, added to the non-appearance of promised gifts,
the lack of cooperation and rashness of Governor Cachupin,
all combined to bring about the rupture. How sad a day for
the Franciscans of New Mexico must have been April 16,
1750!
However, the failure of a handful of ill equipped and
poverty stricken Franciscans to convert the Navajos and
Apaches in a harsh, danger-ridden, frontier region appears
far less glaring when one considers the none too distinguished accomplishments of modern missionary societies,
comparatively well supplied with temporal necessities, working in a pacified country with the benefits of modern communications, and employing to their best advantage the fruits
of two hundred years of sociological research in the art of
dealing with people on a lower cultural level.
Concerning missionary activity among the Comanches,
who, to a greater extent than all the other nomadic tribes
put together, wrought havoc among the missions and Spanish settlements of New Mexico, I have found not a single
record for this period of the eighteenth century.
There is one more phase of the missionary program
among the heathen nomads that should be given consideration. It was relatively unimportant, and was only incidentally a part of the wide missionary scheme. The nomadic
gentiles, especially the Comanches from the Great Plains,
carried on an extensive trade with the Spanish settlements,
that is, when they were not in a raiding mood. The most
valuable among the articles of trade in that barter economy
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were Indian captives that these Comanches had made in
their perpetual wars. These captives, men, women, and children, represented many tribes spread over a great area, for
the Comanches on their fleet ponies were an extremely mobile people. Bringing these unfortunate prisoners to the
Spanish settlements along the Rio del Norte, the nomads
traded them for horses, weapons, tools and other objects.
These Indians when purchased were considered slaves, although chattel slavery had been forbidden by law since the
sixteenth century. The Spaniards of New Mexico, like those
of other remote areas, were able with immunity openly to
violate the laws. The owner was supposed to instruct, convert and care for his slaves, a condition probably imposed by
the padres who, faced with an evil that they could not .
eradicate, sought at least to protect the slaves. The theory
was admirable enough; it was better to buy the savage, instruct him and give him a chance to save his immortal soul
than to let him meet a miserable and unbaptized death at the
hands of his cruel captors. These Indios sirvientes, numbering about thirteen hundred in 1749 were a rather extraneous
element in the provincial society. 23 They were also called
genizaros or janissaries because they were often employed as
scouts and auxiliaries in campaigns. 24
However, many Spaniards did not live up to their obligations, and, as a result of abusive treatment many genizaros fled and became apostates. The padres, distressed at
this state of affairs, asked aid from Governor Mendoza. He
issued a proclamation throughout the Kingdom that all
genizaros, men and women, who had unjust masters, might
report to him and he would examine the justice of their complaints. This a number of Indians did, and in 1740 the governor founded a settlement called Valencia or Tome, thirty
leagues south of Santa Fe on the Rio del Norte, just two
leagues below Isleta. Here the Indians lived on a social basis
similar to that of the mission Indians. Although the settle23.
24.

See census chart.
Bolton, Spa-nish Borderlands, 184.
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ment was composed of forty families of all tribes, this diversity did not lead to quarrels, partly owing to the diplomacy
of the minister of Isleta, our old friend Padre Carlos Delgado. These Indians farmed, and were very efficient in
repelling the attacks of their wild, nomadic brothers. In
1744 they were busily engaged in the construction of a
church under the direction of Padre Delgado at, as the Franciscan reporter significantly added, no cost to the crown. 25
There were other settlements of these genizaros already
existing or founded during this period. Northwest of Santa
Fe at Abiquiu on the Chama River another pueblo of these
Indians was established about 1747. 26 Living within the
jurisdiction of Taos pueblo but not in the actual mission,
according to a census taken in the summer of 1750 by the
resident minister, Padre Miguel Gomez Cayuela, were eight
families of genizaros. 27
Although most of the genizaro settlements were located
apart from the other missions, this was not always the case.
Occasionally, the minister of a mission or the mission Indians
themselves were able to ransom a few captives, and add
them to the mission community where they lived on more of
a basis of equality than those bought by the vecinos. 28 Such
seems to have been the case at the mission of San Juan de los
Caballeros, about ten leagues north of Santa Fe, where,
according to a census taken by the resident minister, Padre
Juan Joseph Perez de Mirabel, there were fifty-eight genizaros, making up fourteen families, living in the mission
with the other Indians. 20
25. "Declaration of Fray Miguel de Menchero, Santa Barbara, May 10, 1744" to
the Provincial, Hackett, Historical Documents, III, 401-402.
26. Twitchell, Spanish Archives, II, 219.
27. B. N., Leg. 8, Doc. 81, Folio 42-42v.
28. Survey of Missions by Padre Andres Varo, January 29, 1749, B. N., Leg. 8,
Doc. 57, Folio 4.
29. B. N., Leg. 8, Doc. 81, Folio 29.
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